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ABSTRACT

My analysis is based on the presence of the words "consecrans" or "consecrator" 
(consecrator), "consecratio" (consecration), "consecratorius" (consecratory)," consecratus 
"(consecrated"), from which derive “vita consecrata” (consecrated life) and “institutum vitae 
consecratae” (Institute of Consecrated Life) in the 1983 CIC. We find these terms in relation to 
sacraments, sacramentals and consecrated life.

With regard to sacraments, they refer to the sacred order, the Eucharist and the 
marriage; with regard to sacramentals, they refer to the holy oils in general, to the chrism in 
particular and to the consecrations of objects; with regard to consecrated life, they refer both 
to the institutes as such and to the individuals who profess the evangelical counsels and put 
them into practice.

Alas, we need to note that the Code, in can. 849, regarding Baptism, did not refer 
explicitly to consecration.

Of all the Council sources in the notes regarding this canon, no one speaks about 
Baptismal consecration; we find this only in Lumen gentium (44a) and 10a. In 44a we read 
that  "through Baptism a person dies to sin and is consecrated to God" (“Deo sacratus”), and 
in 10a: "Christ the Lord, High Priest taken from among men, (Heb 5, 1-5) made the new 
people "a kingdom and priests to God the Father"(Rev. 1,6; cf 5, 9.10). In fact, through the 
regeneration and the anointing of the Holy Spirit, the Baptized are consecrated 
('consecrantur') to form a spiritual house and a holy priesthood... they should present 
themselves as a living sacrifice, holy and pleasing to God (cf. Rom 12, 1), thus bearing 
witness to Christ and give an answer to those who seek an account of that hope of eternal 
life which is in them (cf. 1Pt 3,15)".

Undoubtedly, the Baptismal consecration has its origin in an action by God, since 
salvation is an absolutely gratuitous gift which comes from Above. It is God who calls us to 
it. The divine consecration which is inherent in the sacrament of Baptism, confers an 
indelible stamp. The gift of God calls for an answer on the part of the Baptized; an answer 
that ought to be adequate for having been made part of the temple of God, the Church, and 
immersed in the holy priesthood, the common priesthood of the faithful. For this reason, the 
Baptized are invited to consecrate themselves to God, with an essential consecration, 
presenting themselves as a living sacrifice, holy and pleasing to God, in their daily life, 
according to the state of life for which they are called. 
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All this is so because the Baptismal consecration finds its main analogy in Christ's 
consecration, since it partakes in it. By his death, Christ fulfills completely in the perfection 
of charity that beatitude which he preached as being the essential content of the 
annunciation of the Kingdom, because on the Cross he was the eternal Only-begotten Son of 
the Father. 

This full and perfect worship, given by Christ to the glory and praise of the Father, is 
accepted by the Father, who, in the Resurrection, gives back life, in the power of the Spirit, 
to Christ's humanity. In the Resurrection of Christ, all humanity receives the gift of  divine 
life and all creation is redeemed. Christ, who in the Resurrection is restored fully as the Son, 
manifests that the only true and perfect worship of God is that which he gave, and that 
persons may give a true worship only by donating their life in Christ (the common 
priesthood). 

As in Christ, the two-way movement in consecration - divine and personal - is found 
in the Baptismal as well as in the Ministerial, conjugal and 'Religious'  consecration. In the 
personal consecration, one gives the true worship to God in one's state of life by offering his 
life to fulfill faithfully in charity all that one's mission in life entails. Anyway, this is 
explicitly expressed in the Code in can. 607 §1 when referring to the Religious, as a sign for 
all the faithful of any state of life. Moreover, there is also the ecclesial dimension, because 
consecration by God and that of the person converge in a liturgical act which in Baptism, in 
Holy Orders and Matrimony constitutes a sacrament, whereas in Consecrated Life it 
constitutes a sacramental. 

According to can. 1166 "Sacramentals are sacred signs by which effects, especially 
spiritual effects, are signified in some imitation of the sacraments and are obtained through 
the intercession of the Church".

Therefore, we may establish an analogy between the structure of the consecration 
inherent in the sacraments of Baptism, Holy Orders and Matrimony and the consecration 
that comes about as a result of the profession of the evangelical counsels. As a consequence 
of the ecclesial liturgical act, there is an objective consecration, which consists in the 
canonical status of the persons, who assumes the Baptismal duties and rights of all the 
faithful, and therefore those which are taken up by the ordained ministers, the married and 
the consecrated persons. Therefore, another effect of consecration that comes from the 
liturgical act is that which we may call 'functional' consecration, since the consecrated 
person is given a mission by the church: with Baptism, the profession of faith; with 
Ordination, the service of the people of God (cans. 1008; 1009 §3); with Matrimony, the 
mutual sanctification of the couple and the education of the children (can. 1055; 1136); with 
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the profession of vows, to be sign of the eschatological reality, according to the charism of 
the Institute, or as a hermit or a virgin (cans. 573; 673-675; 710; 713; 603; 604). 

Therefore, we see that all three types of consecration have at their base the 
fundamental and primary consecration of Baptism, and are grafted in it. In all three there is 
a specific intervention by God who calls and donates a charism: new consecrations with 
respect to it. This novelty is indicated by the intervention of the Church, which is true for all 
three types of consecration, but in different ways: by means of a sacrament (Holy Orders and 
Matrimony) or a sacramental (profession of the evangelical counsels), because the persons so 
consecrated are at the service of the saving mission of the Church, according to specific 
functions and tasks. 

What we have said shows that the difference between the consecration of Baptism, 
Holy Orders and Matrimony on one hand and that of the profession of the evangelical 
counsels on the other, is based on the intervention of the Church, which takes place in all of 
them, but through two acts which are of a different nature, albeit analogous. This, however, 
does not undermine the fact that in their essence all three consecrations consists in a 
consecrating act by God, as a gratuitous gift of love, and in the person's response as a 
consecrating act, also as an act of love. This means that, in all consecration, the perpetuity of 
the divine consecration entails the perpetuity of the response of the personal consecration, 
and this is a help and a guarantee. If love is not perpetual it is no love at all. 


